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SECTION v

POST-ALVAR PERIOD

SUMMARY

In this section it is shown how the religion and
philosophy of the A]vars were formulated by the
Acsryas and how the gospel of the saints had been
kept alive, From Nithamuni up to Vedinta Deiika
on the one hand and Manavilamimunika] on the
other it is shown, with reference to the sources in
the relevant texts and their commentaries, how these |
Aciryas and their disciples and fotlowers have pro-
moted the Alvar cult

It was Nathamuni who arranged for the reci-
tation of the compositions in  temples
and in private worship and also composed intro-
ductory verses called ‘taziyans’ to certain composi-
tions, which tradition was followed by his successors
for other compositions. The establishment of Acarya
cult, the installation of niche; and temple; for the
Alvars and Acdryas, the writing of commentaries for
the Alvars’ compositions and the writing of the origi-
nal works on the Alviars' poems by way of expla-
nation or elucidation have helped the propagation of
the cult. The contributions of Uyyakkontir, Manak-
kil Nampi, Alavantar and his six important disciples
and Rimanuja have kept alive the tradition of 1:arn- -
ing the compositions of the Alvars. |

It is also shown how Rimnuja had fulfilled
the desires of Ajavantir who had laid down the
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fundamentals of Visigtadvaita, how he was fully
equipped by his six preceptors who were the tmport-
ant disciples of Alavantar, how he took special inte-
- rest in placing the WNalzyiram on an equal footing
with the Vedas and also how the A]vars’ poems had
helped him in writing his works

Further it 1s also pointed out-how RIménuja
established Acarya dioceses with pigus houwstholders
who were his disciples as their heads to pop.ulanse
Vaissavism and its philosophy with the zeal:of .mis-
sionarise and how his follow:rs like Kdurattajvan,
Anantd]van, Pi]lsn, Mutaliyéptdp, Kitaimpi Accéa,
Yajiamdrtti, Vaskipurattu  Nampi, Pillaittiru-
naraiyul - Araiyar, Empar, Pardcara: Pattar
and others have kept the mantle of: Alvir culf
burning by their composing of ‘taniyans’ for the
poems of the Alvirs and by th:ir expositions of the
Prabandhams regularly in temples and other places,
and how those expositions have become to stay as
- pernianent commentaries ip certain casés are dls—
cussed here briefly. It is also shown how the two’
schools of Vaimavism arose for the propagation of the’
compositions of the Alvdrs after the death of
Riménuja with two cunﬂlctmg sets -of works, two
Guruparamparas which give two different accounts ﬂf
Ramanuja’s successors and their achievements anﬂ"
also the pmbablf.': causes which give rise o this
schism. 1t is further pointed out how Vedanta Degdki
as'a rcpresentative of Vatakalai sect had flooded ‘the”
Vaisnavite world with his copmu:. wrxtmgs of man ;-
forms of religious literature in Tamil as well 45 1
Sanskrit for the propagaition of the Alvdr-cult and
how Pillai LokacAryar as a representative of  the,
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Tenkalai school had produced an appreciahle quantum
of works in the field for the. same purpose. It is
shown also how an attempt was made to depict the
lives of A}virs and Agsryas in the form of epic as in
the case of Divyasari-caritam and to recount the
tradition of Vai gvism as in the case of Prapann-
amriam and Aricamaya-tipam according to the
sources available to the authors of these works. The
eighteen points of difference between the two sects
of Vaignavism have received some brief discussion
here.

How the impact of the Nalayiram as their
basic text had a powerful influence and appeal to
the exponents of Viéistadvaita Veddnta is indicated
here and how this sacred anthology provided the basis
of a speculative philosophy and how it bridged the
gulf between day-to-day life and religion have been
pointed out. It is further shown that the influence
of the Nilzyiram on temple worship is unique in
that in no Vaisnavite shrine in the South, the daily
routine worship and the during the days of festivals
are conducted without the recitation of portions or
whole of one or more compositions of the Alvirs.
The recitation of the Ndlayiram before the deity in
procession and on twenty days in the month of
Markali (December-January), the singing of Tirup-
pavai and Tiruppalti-elucci during Markali month
and of ‘Varatamdyiram’ during marriages illustrate
the influence of these compositions on society.

Even in the days of Ramanuja it was folt
the necessity of having a commentary for the Tiru-
vipmoli for the understanding of its philosophical and
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religious purpdrt. "The Six Thousand was the ﬁ'rs‘,t'

work brought out by Pillgg. Very soon other com-
mentaries followed from the pen of Nafciyar,
Alakiyamavavila Jiyar, Periyaviccan Pillai, Vatakkut-
tiruvitip-p lai KOferi, Tasyai, Rabgar&ém3nujamuni,
Periyaparakilasvamin, Ved3nta R&manujasvimin and
others giving out the various shades of meanings and
different kinds of int erpretations to certain verses in
these compositions thus contributing a great deal

towards the philosophy and religion of the Alvirs,




- CHAPTER XXVII
 NATHAMUNI TO RAMANUIJA

FROM THE.ALVARS TO THE ACARYAS: There arose a new
epoch in the history of Sri Vaiggavism - the age of the Acdryas.
The hagiologists make a distinction between the Alvirs and
Acdryas in this, that, while the former were only inspired men
who were divers into divinity, the latter, though they too are
inspired, bad their inspiration tempered by. learning aad
scholarship. The AcAryas are the expositors of the Alvars’
experience; they based their teachings on both the Sanskrit
and Tamil scriptures. Their task was to interpret the Alvars’
experience in terms of Visistadvaitic thought and the Visisgtad-
vaidic philosophy in terms of §ri Vaigpavism and spread the
gospel of prapasti among all persons. They taught that Brakiman
is the saririn of all persons and things and though He is the
One without a second metaphysically, He also exists as Srl-
man Nardyapa in the interests.of world redemption: Further,
they did not solely rely on bhakti as the A|vars had done, but
united jiudna and karma with it for realizing God, This was
required to be done in the light of Prasthanatraya.

'THE ROLE OF THE ACARYAS: The main object of the
Acaryas was 1o reconcile the teachings of the Nalayirg Divya
Prabandham with those of the Vedas, ihe Upanigads, and the
Gita. In fact, they aimed at interpreting the former in terms
of the latter. In consequence of this, posterity has given them
the significant title of Ubhava-Veddntins. It is worthy of note
that the Acdryas regarded the Ajvars as objects of worship -
in fact, as the incarnations of Vignu's weapons, carriers, or
immediate followers in Vaikuntha.! They regarded the Tami!

1. According to the Guruparamparas Poykaiyar, POtatidr and Peyiir
were the incarnations of Sadkha (conch), Gada (club), Nandaka
{sword); Tirunlicaip pirin was regarded as the incarnaiion of
Cakra (wheel} of Visnu, Nammélvir that of Visvaksena, Kula-
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Prabandham as the equal of the Vedas, and introduced it in
public and private worship. They thus broadened the
curricula of holy studies so as to include Tamil scriptures,
and were the promoters of the Alvar cult. Further, they
elaborated and perfected the Visigtadvaita school of thought
with the aid of the doctrines, particalarly that of sclf-
surrender which they dervied from the Alvars as well as from
others sources. Acaryas passed through the different stages
of orthedox life, and discharged their duties so as to serve as
patterns for their followers, All the Sri Vaispava festivals,
observances, fasts, vows and customs can be traced to the
tules Jaid down by the Acaryas. They were thus the makers.
of modern Srl Vaigpavism - its society, rituals, practices and
ideals It is not surprising, therefore, that they too, in their
turn, have become objects of worship, and have been raised

to equality with the Elurs whom they themselvés apotheo-
sized.

NATHAMUNI-HIS SERVICES TO VAISNAVISM: The first of

the Acidiryas was the famous Nithamuni whose full name was
Raenganfithamuni., Wathamuni was an erudite scholar in the
Vedas, Smytis, and other scriptures; he was a yogin and a great
devotee of Vispu. He was born, according to Gurwparam-
parZ tradition, in the year Sobhakrt of Kaliyuga 3684 which
corresponds to 583 A.p. and lived for 340 years. ‘This.account
becomes inadmissible, since the period of these 340 vears
corresponds 10 that of the Alvars, and it does not fit in with
the tradition that Nathamuni was for a long tire not aware
of the compositions of the A}vars 1ill he heard the eleven
verses of Namma&)var® sung by the devotees who visited his
place ViranArdyanapuram.®* It is also said in the Guruparam-
para that he did not live up to 916 A.p. when his grandson

cEkarap-perumidl that of Kaustubtas, Periydlviar that of Garuda,
Tontarati-p-potiy8]vér that of Vanamila and Tuummkmrl}vlr
that of Sarogs. Antd] was considered to be the incarnation of

Nila DEvi.

2 T.V.M. S8

3. G.P.p. 72 The place is now known 33 Ké&ttumapnir kdyil (South
_Areot District),
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Alavantiir was bomn.* Therefore his date of birth eould be
fised as 823 A.D. which was also Sobhekyt year. He could

heve lived up to about cighty years, till 903 A.D.

-~ HIS-ELRVATION OF THE STATUS OF THE PRABANDHAMS : It

: lﬁ;.:&nady besn mentioned how Nathamuniscquired the Four

Thousand versenof the Alvars direct from Nammalvar.t He
collated these verses and arranged them into four parts of
approximately one thousand verses each, in the manner of

- fowr Vedos arranged by Vyasda, added introductory verses to

soms sections and classified the verses according to different
metres; the musicai modes of these verses were a'so settied by

Nathamuni with the help of his two naephews and introduced

the Prabandham to be sung in the temple of REja opala in his
village.* By giving the Prabendham the status of the Wedas

in the temple, he proved that the holiness of the works written

o Tamil was not:in any way inferior to that of the works
Weitten in Sanskrit. Very soon the Prabandham came to be,

bike the Vedas, an essential part of Sri. Vaisnavas® education.

- ‘Besides arranging for the recitation of the compositions
of the Alvirs, Nathamuni.composed four introductory verses,
throe in Sanskrit and one in Tamil. The verses of this kind
aro technically known as ‘ranfyans’. They bring out the
greatnest of the particular Alvar and of his contribution, be-
fore the compositions of the Alvar are sung. The first piece
is in praise of Periyalvar.” Here it is said that this Alvar was
able to cito passage after passage from the Vedes when he
argecd before Vallabhadeva of Madurai and established the
superiority of Vignu over other deities: He had not stodied
the Vedas in the traditional manner. from any preceptor.
Neverthless, he could distinguish himself as well-versed in the
Vedas through the Grace of God. He was the father-in-law
of Lord Rangandtha. He was respected by gods and was an

-ornament for the Brahmin community. This piece is recited

ibid. p.76.
Vide : Section IIl. Chapter X.
G.ri p*?g. al it ’ i s

-~

This beguns with tin wﬁl.'dl “*Gurmuk hamanadilt ya''.

ol ol
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when Periyalvar Tirumoli is taken up Tor recital. The second
verse is sung before Maturakavivalvar’s composition is takeén
up for recitation,* ~ Nathamogni prays for Maturakavi's
appearance in his heart. He is keen not to forget him, as it
8 only for reciting this Ajvar's piece Kamgin:mrcirutttmpu
12,000 times he was able to get the vision .of Nammdilvar.
Here it is said that Meaturakavi did not know any:thing  in
the world except NammZlvdr. His only happy expsrience
consisted in singing the Upanisads., By the word ‘upanigad’,
Nathamuni means that the compositions of Nammai)var were
held by Maturakavi who was well versed in the Vedas and
SGstras'® as sacred as th: Upanijady. Attracted by 'the quwli-
ties of SathakdOpa, Maturakavi considered ‘Nammajvar: ssidie
only séfin for him, There is also a8 Tamil piece in praise of
.Maturakevi.!t" Here it is stated that Maturakavi is the only
saviour for Nathamuni. Maturakavi felt convinced that his
existeno: was dependent on Nammijvar who was also known
as Mdran, whose songs capture the essence of the Vedasin
Tamil and who was the chief person in Ajvar Tirunakari.  He
did not know any thing ¢lse and sang in praise of Nammalvér.
The fourth piece which is in Sanskrit is in praise of “Tlrevay-
.moli,’* .and is recited befare its recital is taken up " The: Tiru-
vaymoll is an ocean as it were of the Tamil Vedas It appears
:to its devotees as nectar, thusconferringon them immortalitys
s0 that they would never miss the grace of the Alvar and: of
'God. It is.admirable and acceptable to all the people. It grants
the four fold aims of life (purigdrtha). :Itis in the form of
-utterances of the Alvér and. it is only the Chandsgya Upanijad
:in Tamil containing one thousand verses which correspond to
‘the thousand re::asion, of the SZma-veda. These four verses
bring out clearly the respect which Nathamuni had fnr the
-_cumnsumns of the Alvars. - L

- THE EETAELISHMENT OF THE Ecﬁnvh CULT {Jnce madan
holy authority, the Prabandham had to be intensively studied,

" 8. It commences with the words **Avidita visayantaram”.
9. GP.pT

10. ibid. p.%6.

11. It beging with the words ‘*Véronrum nénatiyén.”

12. It begiris with the worda " Bhakt@mwram'.
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obscure passages had to be explained and commentaries had
to be written. The words of the Alvars had to be interpreted
in the light of the Sruris and Smypris. Al this required the
formal recognit on of an asthoritative pontiff. This necessity
together with that of expanding and de fending the Panmcardirag
-doectrine against rivals, led to the establishment of the post of
@ universal Aciirya, whose authority was law in religious
Worship and whos: advice was a guide to temples and house-
_holders. It was natural that when the institution of the pontiff
was established, the choice feill on Nathamuni,

INSTALLATION OF THE IMAGES OF ALVARS IN TEMPLES :
Nathamuni took efforts to install the images of Alvrs in the
érira:;gam temple and made arrangements for their birth-day
celebrations. The recitation of the Prabandham was made an
integral part of temple worship at érlraﬁgam, This innova-
tion effected a silent. revolution.in temple worship, as it
taised the status of the . Prabandham to the level of the Veda
and | beralised the meaning of Revelation. The celebration
of Prabandham-recitation festival, otherwise popularty known
&8 Pakal-Patty and frap-pattu (Day-Ten and Night-Ten) inte-
-grated with the great Ekadaéi Festival in the month of
Markali (November-December) was introduced lasting for
three weeks. The adoption of the Prabandham as a sacred text
by the ér]raﬂgam temple and of the Prabandham-recitation
festival was very soon taken up by the prominent Vaiggaﬁ't:
temples of South India. The establishment of the images of
the Alvdirs and the cecitation-festival soon spread throughout
the Sri-Vaignavaite world. There is epigraphic evidence
that at least from the time of the (Co]a king Rajaraja I, the
hymns were recited in Visgu temples during worship and in
festivals just as Tévdram hymns were recited in Siva témples.
One inscription of 1242 A D. mentions a choir of fifty-eight
brahmins reeiting Tiruvdymoli in Ka#icipuram 2

THE WORKS OF NATHAMUNTI: With Nﬁthamun_i, Sri Vaig:g’_a-
~vism commenced a new era of activity and expansion.
As a schalor and thinker he wrote two Sanskrit works, viz.,

Loy

13.  Development of Religion in South India - p.12.
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Nyaya-tattva and Yéga-rahasya. Both the works are now
lost except a few stray quotations from Nyaya-lafiva which
are given in the Nyava-Siddhafijona -and other works . of
- Vedi@inta Desika.'* Nypaya-tattva is the first modern treatise
on the Visigtadvaita Metaphysics and Logic and it was elabo-
rated by the iater Acarvas Yaga-rahesya appears to have
deait with the methods of meditation (yoga)} for God-realiza-
tion probably according to the Viisnavite school. Probably
- the doctrine of self.surrender, the most important. dogmea of
Srt Vaigpavism, was  first ‘authoritatively . enunciated by
Nathamuni. He is said to have had eight disciples'® of whom
Uyyak-kontdr and Kurukmk-ka#alap’pan— Wete ‘ the “most
prominent, Nathamuni imparted all the fundamtnﬁiis.of
the Acarya cult o these disciples.

UYYAK-KONTAR : ’Nﬁthamuni-devnted all his time in his
“last days to the practice of samddhi.'* He was thus, in
another respect, a true representative of the tradition of
Valsmariem of adopting meditation as the apprnpnatc means
- fnr ubtammg dlrect "nl'lllﬂll of the Lurd 1

Nathamuni was succeeded by Uﬁak-km}tﬁr” (826-931
_AD.}'* othérwise known as Purdartkdkea for a short period
of spiritual headship. He had six disciples, . namely,
(i) Mankkdl Nampi, ({ii) T:ruvallik-k!mp-mperumﬁ! arai-
-ylr, (tii) Cettaip-piicic-centaladkarar, - {w} Sri Pm;ntarika-

14. Nya}'ﬂ-mnm is alss refecred to by Veddnts Dedika in his Ny H_m-
- parisuddkt in which Gautama s Nyaya-.mrras were cntmsed and
. refuted. p. 13 -
15. Theyare: (i} Uyyak-kontdr, = (ii) Kurokaik-kavatappan, (Hi)
- Nampi Karunfkatatdear, (iv) Ero-tiruvolsiyfr, . (v) Tiiekkabna-
matkaiy@gtdp (vi) VanamIma]ai t8viyAntdn  (vii} Urupatfilr
Accan Pijlai, and (viii) COkatilr A]van (vide Alvdrka{ Valikkuravar
Varalaru, p. 17).
16. Q.P.p. 176,
17. Thare are maationed two occurrences wmch happened in his last

" days which show how eﬂ'av:twal:r he used thll m:ans 1o real ize Eud
{vide G.P. pp. 73-771.. :

18. He was born in the vear Parabhava (826 A, D.) and and for 105
years. Vide A.G.P. fol. 13{d), 14a) -
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tasar, (v) Kdmatam Tiruvinnakarappan and (vi) Ulakupe
perumal Nainkai. It is stated that Mankkal Namm sepved
his master Uyyak-kqntar for twelve years ass deyoisd Har
-eiple. After the death of his master’s wife, he took charge
alsp of the household ‘duties of his vénerable gurn.- - Uyyak-
kontlir asked Manakkdl Nampi to teach Yamuna all.that, he
was taught, Yamuna, however, was not born daring the' %fee
time of - Uyyat-rkt}utar 4 and Uyyak—k@;ttar only prophesied
his birth in aecordance with the old prophecy of Nathamani,
1o O e’ ' g Fidl : ; R

Uyyak-kontir's training mnder Nathamuni and in ali
probability his realization of the supreme significance. of the
Draya-mantra, made him endear himself to the message con-
tained in the 7Tiruppavai of Antil. It is not therefordsutd
prising that He, in his zeal. to carry on the traditional ‘Lo
ponsibility entrusted to him by ‘his preceptor, should hﬂ!
bosa!klive - to-the need %o propagate the philetaphy of the
Alvérs. Hence he composed twe :versesin Tamui whmh £
luw*ltmg bufor& Tirupp#.m‘ is remt:d, 4

Th: first verse!® means thnt one: muﬂt !epuatﬁdiy*mur
the name of Amtd] who was/born:int Srivillipputtar, ' whe
conipos:d severaklyriealverses in praita-of Sr1 Ruhgandtha renk
dering them in musical melodies. She fad alaoidecked 'hevecld
with flower garlands prior to the offering of ‘them o the bexd.
In the other verse® hc addresses: Antdl as a'golden orséper:
She was wearing various kinds of bangles, the resonant souhds
of 'whieh were heard while she ‘undertook an observance
accordihg to an ancient:tradition. . He desires that she should
help hith: in. scrupuidusly’ realizing - the significance of the
Tiruppavai and putting 1t in practice. The purport of the
Tfﬁyﬂmmi is stated to be that its reciter requests A,l;ttal to
enjoin on hin Kaihkarya to Srl Vénkatﬁswara the Lord of
Tirpmalal PErhaps thlS 13 suggestwe 'Df the pracuce uf th::

19. In tha light of \his information which iz contained in . G.P. p. 78,

it is difficult to admit the ewidence, of B.T.A. oa the direction of
Uyyak-kontar’s life.

20. ... Tt begins with the wards *'dmnvayel putavai’’,
21.  This begins with the words *'Ciitikkotutta’",

-l
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Hindus to undertake any observance in the name of Sri
Véikaiddward, which is in vogue even today-and must have
been the case even in the days of Uyyak-Xoptar.

The other chief disciplies of Nathamuni, named Kuru-
kaikkdvalappan, inherited from his master the methods of
meditating on God. He spent much of his time in meditation,
Alavantar, the grandson of Nathamuni, missed initiation in
yoga from him who directed the former to meet him on &
particular day. Ajavantar did not remember the day and
went to see only the vacant site where the master would be in
decp meditation. These practices did not deter Kurukaik-
kavalappan from evincing interest in the Divya Prabandbam.
His direct visualizing of God through jogic practices must
have created a liking, in particular, for the Third Amati of
Péyilvar who began his composition with his glimpse of
Lakgmi and Niriyana.’* PéyElvar was also a yogin.. Hence
Kurukaik k3ivalappan composed a verse in Tamil which ia
sung before this Ansatf is taken up for recitation.” Here it
is said that this AlvAr saw God who resembled the cloud in
complexion in the begutiful Tirukkdvaldr. The mind is asked
to think in praise of that Alvar's feet who said “I saw
Laksmi®. In the Tiruvymoli® the Alvar says that God had
entered into him. There He remained - with unsurpassed
knowledge and all auspicious qualities. The Alvir is visuliz.
ing Him, The Lord is so attached to the Alvir that he would
not divert His attention towards anything else. Kurukaik-
kivalappap is stated to have explained to Alavantar and
added that even if Laksm} were to tighten Him in Her em- -
brace behind, he would not have His attention diverted from
the Alvar.®

Tirukkapnamankaiyaptdn another disciple of Nithl-
muni composed two verses which are sung before Anthl's
Nacciy8r-tirumoli is taken up for recitation. In the first

2. Mu. Tv. 1,
23. Thin begins with the words “Clrdrum mita’.
4. TVM.26:2,

25, Vide Pesiyavidccip Piliai’'s commentary to T.V.M.2.6:2in his
Twent y~Four Thousand.
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piece’ Antd] is said to be the friend of the divine woman
Lakpmi whose seat is the lotus, An{a] was well-known as the
beautiful daughter of Visnu-cittap not only in Sri Villipputtis
but also in the adjoining Malli-ndtu. She was like the en-
chanting peacock for that region. This may be taken to mean
that she captivated that region also through her qualities.

She well desérved to be in the company of Krgna. She was
the lamp for the family of Véyars in which her foster-father
Viamu-cittan was born. In the second *“faniyas”® reference
is made to Antal's asking the conch Parcacanya how it felt
the mouth of the Lord when he blew it.*® She asks it to ex-
plain how fragrant the mouth of the Lord would be. She was
like the parrot moving in the groves and capable of offering
to Sr1 Ranganatha the garland which she wore at first. Her
holy Feet, Tirukkagnamankaivantan tells us in this verse, are
the refuge for all. Tlrukkapnamankm}ragtan must have b=:1n
a native of Tirukknpamankai which is a place rendered hnly
by the hymns of Alvdrs and situated near Tiruvariir in
Thanjavir Dissrict.

Besides these, Isvaramuni, the son of Nathamauni;
appears to have evinced a great interest in the prnpagatlnn
of the philosophy of Namma]var’s compositions. " He com-
posed a verse for being sung before ﬁruvaymn;i is taken up
for recitation. In this piece which is in Tamil* the mind is
Asked to remnain clear and think constantly of the place of
Nammalvar which is called by several names such as ‘Tiru-
valuti ndtu’ ‘Tenkurukiir’, ‘the beautiful Tamparaparani’,
The mind shall always cuntemplate upon the Feet of the Alvir
who composed Tamil Anatis equivalent to the Vedgy.
There is one more piece® by this scholar® which is to be sung

26.  This begias with the words ** AllinGttGmarai®.

27. This begins with the words "'Kdlacouricearkai’’.

28. Nac. Tm. 7. 3

2%.  ltbegins with the words *'Tiruvaluti ndtu’.

30. This begina with the words *, Manattdlum vayalum'.

31. This scholar is mentioned as Cottai Nambi in the printed editions
of ﬁrﬂ?ﬂymﬂ{f He is identified with ISvarabhattd@jvin, son of
Nithamuni, since he belonged to the family known as ‘Cn;tnl'
(vide G.P. p,83).
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before undertaking the recitation of Tiravaymoli. Here the
scholar says that he would not worship either by words or by
fought any one except those who worship Nammalvde*® - He
i not in any way poor for that. He has taken shei{ter under
Sathakdpa, - L ema

MANKKAL NAMPI: Manakkal Nampi (889-994 a.p.)* who
was alse known as §r!rma was the successor to the pon-
tifical seat which Uyyak-kontdr occupied, The latter could
not live to see the birth of a grandson for Nathamum and 50
hz instructed his pupil Manakkal Nampi to cartyon th:: traﬂl-
Ajon through ‘Yamunait-tuyaivan' which, according to the
wish of Nathamuni, shall be the name of the gralidsnn 3
Accordingly, a son was born to Iévaramuni, son of Nitha-
muni and he was named Yamunait-turaivan by him. After
education, circumstances brought to Yamuna which is the
shortened form of the boy’s name, a princely Iife in the palace
of the ruling king where he was known as Alavantar, Mauai&ka!
Nampi managed to meet him in person and took bim to Sri-
rafigam where he taught him the Bhagavad-gitd which he
learnt from his preceptor.®® His contribution to the study of
the Alvar's compositions is a verse which he composed in
Tami?* to be sung before undertaking the recitation of Paruniﬁ{-_
tirumol! of Kulacékaralvar, Here is a reference made to an jngi«
dent which is narrated in the Guruparampards” to have taken
plnce in thelife of Kulacgkarar when he was the king An orna»
meot was lost and the devotees of God, with whom the klng
moved frecly, were suspected to have committed theft by the
palace authorities. To convince them that the devotees
of God would not have stooped to pilfering, Kulactkarg]vir
introduced his hand inside a jar within which a poisonous
cobra was placed. Their innocence was to be admitted if the

32: Bodily worship must be intended here.

33, He was born in the year Virodhi of Kaliyuga 4052 vide P.T.A. p.
34. G.P.p.78. | |

35. ibid. p. 81.

36. 1t begins with the words '‘Aram Ketapparan'.

3. G.P.p. 26
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serpent did. not bite him, He thus got a victory over his
enpemics. A great archer and the king of Kolli, 4C=raw
addressed here as the chicf of kings. This is clear proaf to
suggest that Mapakkdl Nampi was in touch with the propa-
gation of the Alvars. The suggestion that perhaps this verse
which was composed by Magakkdl Nampi could have been
iatended by its author to wean Alavantar away from ihe

-10¥ysl glory which he was then enjoying may be admisted but

is lacking in evidence to support it. Besides, it is not stated
that he taught any of the compositions of the Alvirs to
Alavnatar,

Magpakkal Nampi had five disciples, namely,
(i) Yamun2, (ii) Teivattukkaracu Nampi (iii) Komatam
Tiruvippakarappan, (iv) Cirupallirutaiya Pi]jJai and (v)
Vaikipurattu dycci.®* Mapakkal Nampi used to stay at
Sr1 Rapgam and expounded the dactrines of the Visi;tidvaita.

"YAMUNA ALIAS ALAVANTAR: Manakkil Nampi was succee-
ded by Yamuna as the spiritual head.® Even as a boy, it is
stated, that Yamuna showed his prodigious learning and
skill when he accepted the challenge of Akkiyilvan, the court
Puandit of the C6la King, made to his teacher Mahahhl;yn
Pattar and easily vanguished him in the learned assembl}' of
the king by a clever puzzle.t* He was at once greeted by the
queen as "Alavantdr” for having conquered the proud poet,
and was granted a portion of the kingdom according to the
terms of the polemic duel. Thereafter he was known as
“Alavantir.”” He lived a life of luxurious ease for a long
time, enjoying his riches, and took no notice of Manakka)
Nampi. But Manakkial Nampi with some difficulty obtained
access to him‘ and availed himself of the opportunity

L’;B.' | Z{vﬁrkaf Valik kuravar Varaldru, p. 35.

3,9 . Ho was born in Kali"4017 DAty year {916 A.D.) and lived for 125
x years vide P.T.A. p. _

40. . . Prapannamrram, Chap. III,

4i, -:'There ya an anecdote in the Prapannamriam to the eﬂ'n:t that,
- when Yamuna became a king and inaccessible to Manakkdl Nampi

thhe Jatter was very much concerned as to how he epuld carry out

th¢ commands of his teachers and initiate Yamuns into the path
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of teaching him the Bhagavad-gita, which aroused the spint
of detachment in him. Alavantdr followed Manakkdl Nampi
to Sl Rangam eargerly to take possession of the treasure
about which Manakkél Nampi had intimated to him. There
he was shown the Sleeping Beauty in the shiping sbhrine and
was told that was the patrimony bequeathed to him by his
grand-father NZfhamuni. He became converted and, re-
‘noufcing everything, became a greal devotee and took
gannydsa. One of the last instructions of Mankkal Nampi was
to direct hitm to go to Kurukaik-k#évalappan and learn from him
the yoga-rahasya which was taught to him by his grasd-father
who had asked his disciple, Kurukaik-kavalappanto comouni-
cate the same to his grand~-son Yamuna. B

vAMUNA'S CONTRIBUTIONS: After becoming a sannyasl
Alvantar's whole' life' was dedicated to spirituality and
service, the twin ideals of a Vaispavite and be made §ri
Raigam a veritable Vaikuntha on earth. As 2 philosoper
his main task was the criticism of the Advaira, and he was an
enmtinent controversialist and author of valuable treatises
on Vedanta. He was fond of Nammalvar’s works the
doctorines of which were often explained to' the pcople. He
was the author of six rahasya works, viz , (i) Siddhi-traya,
(ii) Gitartha-saigraha, (ili) Agama-pramasgya, (iv} Stotra-
ramwa, (v) Catu-sloki and (i) Maha-puruga-nirgaya. Of
these the Siddhi-traya is the most important which explains
the main teachings of VisSigtadvaita in three’ sections :
A tmia-siddhi, Tévara-siddhi, and Sarwit-siddhi, demonstrating
respectively the nature of the individual soul, the supreme
Lord and relation between the soul and the objects of percep-

of devotion. He got into tuch with Yamun’s cook, and for six
months presented some green vegetables {alarka-$aka) which
vamuna very much liked. When, after the six months, the king
"1 . . asked how the rare vegetables found their way in the kitchen,
Manakkal Nampi stayed away for four days praying to the Lord
Ranginatha, the the local deity, to tell him how he could approach
vamuna. In the meanwhile, the king missed the green vegetables
and asked his cook to present the old sanmyasi when next he
should come to the kitchen; Manakkal Nampi was thus presented

to YEmun.
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tion. His Gitartha-sangroha is a masterly summary of the
truths of the Gird and it is a luminous exposition in about
thirty {two slokas of the nature of prakritl, purwga and pury;
~ sottama and of the need of bhakt! and prapatti as the supreme
means of salvation. -According to Alvant®r, yoge in the
GitZ means bhakti-yoga. This work was later devcloped by
Rém3nuja and further elaborated by Ved&nta Desika. The
Agama-pramanya is a work in which he tries to establish the
high antiquity and undisputed authority of the Padicaraira
lHterature, which is supposed to be the canon of the Srivaispa-
vitee. Alavantir’s Si5tra-ratna, which is a master-piece of
lyrical devotion, reveals his discering faith in Narayana and
Sri and the intense humility of the philosopher-devotee who
pours forth his heart-felt bhakti in seventy soul-stirring
verses to which there is no paraliel in Stdtra literature. It is
really in ardent praise of the doctorine of self-surrender.
The Catu-slski, as the name itself implies, is a poem consige
ting of four verses in praise of Sri Laksmi, It describes the
status of Lakgmi as the consort of Vignu and the part played
by her in the soul’'s salvation. It is the earliest of the
stotras sung about Sri and furnishes the foundation end basis
of later works on ¥ri Ta'tva such as those of Alvin, Pariicara
Pattar and Vedanta Desika. In his Mahdpurusa-nirsays,
Yamuna proves the supremaicy of Visau, who, he holds, is -
the Mahapurusa of the Puruga-sikta, *‘the essence of the
Vedas". In fact, YZuma has elearly laid down the lines on
which Ramanuja later on c¢laborated the system of Visistad-
© vaita,

His Statra-ratna is, firstly, highly suggestive: of his
indebtedness to the contents of the Nalayiram. A casual
study of this poem would suggest this, and a critical study
would confirm it.* S:condly, Yamuna had three wishes to
fecomplish in this life-time, but he could not carry out cven
one amoag them. His hand had three fingers bent even

42. of. Sttra-ratna, 40; M.Tv. 53,
ibid. 22; TVM 6.10: 10; 5.7: 1.
ibid. 38; ibid. 10.10: 2.
ibid. 61; Tc.V. 90,
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‘though he expired. Ramanuja, who was brought thera by

Periva Nampi, one of the discipies of Yamuna, at the behest
of the master, noted this and enguired if the master had any
wish of his unfuifilled. The disciples who: werc assembled
there informed RE&mAnunja of the master’s wishes, One among
thetn was that much interest should be shown in the compo»
sftions of Nammalvlr. Raminuja agreed to carry out:all the
three wishes upon which the fingers got straightened. . From
this, it is evident, Yamunz had an carnest desire to make
‘pmpic famihar with the teachmgs of th ﬁ]urs Ll

A more convincing ewdence to prove that Yéamuna had
deep enthusiasm for the propagation of Timwaymoli:is from

"the verse composed in honour of Nammijvar and which forms

par't of his $rotra-ratna. Here hetells of his bowing his head
arthe Feet of Nammalvar,: These feet are attractive because of
the bakula flowers adorning ¢thers, He admits the Alvar as
the chief of the éntire family of those who had surrendered
themselves to the Lord. The Feet of the Alvdr represent the
mdther, father, young woinen, sons and material prosperity
and soufor him, -they are everything and{here is-nothing-for

" him but: them. While interpreting the verse*t in Iruvaymoii,

Yawana is said to have interpreted: the word ‘tamilar’ as
refering to the first three Ajvdrs; the -word ‘lcai.&a}m_:m
Tiruppannlvar and the word ‘peaftar’ to Pcnyﬂnrﬁ

in this mnnantmn it.i8 amusmg m ﬁnd. lnar Ellb-rnﬂ‘l'lli-
mentaries of the Tiruvaymeli, frequent rercrences to the view
of Yamuna on the import of some of the hymns of Nammal-
vér. The Guruparampara does not mention anywhere that he
was taught the Prahandhams from any preceptor, yet itis not
proper to. suggest that Yamuga did not offer any comment qn
these bymns., What is difficult. to understand is the ahsgncp
of a single reference expressive of Yamuna's views in|
Six Thousand of Tirukkurukaip-piran and Nine Thaﬂxaﬂdnf
NagcIyar. Frequent references to these are found in the

il

43, G.P.p. 102.

44, TVM.15: 11
45, lhuonl.5t1l.
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Twenty four-Thousand of Periyaviccin Piiiai (1168-1263 A D.)
and Thirty-six-Thousand Tgu of Vatakkut-tiruvitip-pillai
(11681265 a-D ). . It abtl probability, these matters rpassed:on
araly from preceptor to pupil until they got recorded «in- the
sub-commentaries of the above-mentioned two writars, . tyee,

F -r1_'

i There is one asneﬁqtl _.}éiliuh remains inexplicable. . In

some . of the cases noted by the commentators. Raminw ja

explaing in. full, the significance of Yamuna’s interpreta-
tion.®* In certain cases, the later commentators note a
differepce of opinion offered by Ramanuja, when he was
taught by Titum3alai-yan{an (Maiddhara) the interpretation of

‘Yamuna, With reference to the purport of one Tiuvay-

mofl,*" it is said that Tirumalai-ydgtan said to Ramanuja that
this. decad conveyed the significance of prapatii. After writing
s,'-; ph;iuu 'Ra_mﬁnuja took this decad to convey the sense of
bhakii, Bmpar also followed Ramanuja in this respect. Itis a
bit fantastic to note that Ramanuja, who succeeded Yamuna
as.the religioys head in accordance with the instructions of
Yamuoa and who exprassly stated at the beginning of his.come-
meniary on the Bhagavad-gita that he had become an entityat
sli.onjy through the grace of Yamuns, should offer a diffarent
interpretation to this decad even after Tizumilai-yantia told
him -of Yamuna’s view. That bhaki! is dealt. with here is
stated in the Six Thousand, Dramidopanisac-taipgrya-ramavali
of Vedanta Desika and Dramidopanisatsangati of Alagiyamaga-
vala-jiyar. Evidently Raminuja’s teaching was followed . by
ajl these writers but thereis no evidence to prove that
Y&amuni¢arya declared. prgpatti to be the purport except in
these later commentaries, - In all likelihood, Yaimuna did not
subscribe to this view and so a refercuce like this cannot be
valid by itseif** In some instances, Tirumalai-yantan is
said to have mentioned to Rimanuja the name of Yamuna
with the interpretation.s*

46. Twenty-Four Thousand on TVM. 2.10; 3.3 6; 5.1:9:510: 4: B.1: 10;
79 1;8.9:3; 9.9, : @ e S :

47. BudsaTVM I -

48. ‘There are sirmilar ifistances: Vide Twenty-Four Thousand'on 2.3: 1;
233251 - e s

49,  cf. Twetny-Four Thousand on 1.2; 10.4; 5.2
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vyAMUNA'S DISCIPLES: Yamuna is referred to by later
writers as Periya Mudaliar.** Though he did not write any-
thing by way of a commentary on the Nalayira Prabanidham

he was instrumental in arousing a living interest among his

pupils and grand pupils for the study of the compositions of
the Alvdars, It isstated that Alavantir had twenty-one disci-
ples®* of whom six were most prominent, namely, (i) Periya
Namp‘, {ii} Tiruvarankap-perumal Araiyar, (iii) Tirukkacci
Nampi, (iv) Tlrumalal-yantan, (v} Tirumalai Nampi, and
(vi} Tirukkdttiyar Nampi. - The ‘other  disciples were :
(i) Méranér Nampi, (ii) Alavantiir Alvip, (iii) Vanama-
mealai-yZntdn, (iv) Teivaviri Aptdn, (V) Isanigtin,
(vi} Miyar Apt3n  (vii} Tirukkurukiirappan, (viii) Tiru-
mokiirappan, (ix) Tirumdkdr Ninran, (x) Teivap-peramai,
(xi) Vakujaparapa Comaciyar, (xii) Tirukkurukiir-tisar,
(xiii) TirumaliruicOlai-tasar, (xiv) Vatamaturaip-pirantén,
and (xv) Atkoptiyammanki. |

Among his disciples, Tirukkacci Nampi,* composed
two verses in Tamil to be sung before taking up the Tiruccanid-
virurtam of Tirumalicaiydlvdr. In the firse verss,’* the place
Tirumalicaiis described to be an enchanting one with fragrance
of sandal and aloe wood emanating, the kdnku trees spread all
over there emitting delecatable aroma. The Ajvar composed
the: Tiruccanta-viruttam to reliev: the world of - its miseries,
and this means that a recital and understanding of this
composition would rid people of their sufferings. The other
verse** means that in ancient days, a question arose as 1o
the relative superiority of the earth and the sacred piace
Tirumalicai. So the two were placed in 2 balance and it was

found that Tirumal)icai was found heavier than the earth’

50. Itw on 6.2t 1;'9.8; RahasSyatrava-sara. p. 308.
$I.  A{varkal Valikkuravar Varalaru, p.34.

53 He was bora in the year Sobhakyt which currupanﬁs to 943 A.D.
A.G.P. 19(b). He was also known as Kafici-ptirga,

$3.  This begins with the words, * Tarwccantap-polil",
54. It begins with the words, “‘Ulakum malicaiyum’,

i
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because of its superior excellence.® Thus the greatness of
this sacred spot is referred to here.

Tiruvarankap-perumilaraiyar (son of Yamuna)** who
was also known as Alavantirdlvar taught Rimanuja the
Divya Prabondham. He is referred to as a good singer who
eould depict the emotions of the hymns of Ttruvdymoli with
appmpnate ;eutlculatmm 29  The later commentary Ifu
gontains a reference to his interpretation of a hymn of
Nammilur 52 In a verse composed in Tamil®® in praise of
the Tirumalail of Tontaratip-potiyalvir this scholar asks the
mind net to wander unnecessarily elsewhere. He wants to
speak of this Alvar who composed Tirumalal which is in praise
of Lord Ranganatha who went after cows while they were
grazing. The other Tamil verse®® composed by him is in praise
of the place of Mantankuti which was inhabited by brahmins
learned in the Vedas. It was an old town, the residential
place of this Ajvir. The fields all round are resonant with
the humrming bees. The Alvdr has sung the hymn Tiruppalii-
ejuccl to arouse Losd Ranganatha from His holy slumber,

Tirumalaiyaotin,* known ajse as Maiiddhara, taught
Riménuja the intecpretations of Timna@ymell as he was taught
by Alavantdr. According to him; Ziruvdymoli 1.2 conveyed
the sense of praparti. The finite seif shall consideritself as lucky
if it could recollect God’s name and His greatness at the
point of death and be c¢learly conscious of himself being the
sesa of God.¥ This scholar is sometimes referred to as
simply Antan'* The views of this scholar are said to have

55, Civajhlipa Munivar in describing the beauty of the city of Kefici
employs the same analogy, but ina more improved form Wuh
Kafcl purdnam-Nakarap -patalam. 8t.1.). |

%6. He was born in the year Pingala which coriesponds to 957 A.p.
A.QG.P. fol. 18(a).

57. luonT.V.M. 53:6.

58. ibid.on. T.V.M.5.10; 6.

59. The verse beging with the words, "Mnrranrum w:nra‘ 4

60. Jt beging with the words “‘Manfankutl-anpar"

61, He was born in the yeal Sarvadhdri waich burr:spunds to 988 a.b,
Vide A.G;P, fol, 1%a).

62. Twenty=-Four Thousand on TVM 8.8: 8,

63, IltuonT.V.M.56:7; 5.8:4;588:8.
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been expressed by his disciple 1jaivaperumal.b* It is said that
he was surprised to hear from Raménuja different interpre-
tations for the compositions of Nammalvar different from
what he learnt from his master.** He composcd a verse in
Sanskrit to be sung before taking up the recitation uf Tﬂnfﬁ
ratip-potiyalvar’'s Tiruppalli-elucci,®® Here thfs aulhur cumr:ys
his respects to the holy Tontaratip-poti who cnmpused th=
composition to awaken the Lord from slumber, He mnsl-
dered Lord Ranganatha as Para- Visudeva, the supreme dm;y
in Srl Vaikuntha and alsc was respucted as t.hnugh Hn were 3

king.

r ; s
T SR

Periya Nampi (997-1102 A.p.}** whi was alsn ﬁﬁﬂﬂd
Mahapiirna was the immediate preceptor of Ramanuja 'and
was one of the disciples of Yamuna. It was he that initidted
Ram3znuja in the secret doctrines of Varwmrfsm lncludmg
the purport of the Bra@hma-sutras.®® He cnmposcd a verse r111
Sanskrit®® to be recited before Tiruppanalvar’s Ama!nnmfpi‘r#ﬂ
is taken up for recital. Here itissaid that this Elvar rnjdlced
by beholding the Lord Who is reclmmg in the midst of the
river Kaviri. He had the full experience of the Lord Who is
reclining there, from foot to head (pataii-kécam) and decided
that his eyes could not be set..on any other ohject in the
world. - This AJva&r occupies the enviable of position .df
baving been carried to the shrm& of Lotd Rnnganltha hy
sage called Munivahana,"® o Do Tewste Mot

Tirumalai Nampi, one of.the disciples of Yﬁmpna
who was also known as Sri Satla-purna was the maternal
uncle of Ramanuja. Ramanuja, it is said, got to knnw from
him the full sense of Ramayana,™ He cumpnscd a verse in

A
o
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64. ivid. 5.6: 7. G o w b
65. G:P. pp. 124=125; tuon T.V. M. 2.7: 5. SRS
66. It begins with the words, “*Tameva marvie'’.

He was corn in Kali 4098 Hévilambi year (vide P.T.A. P ti)

67.
68, A.G.P. fol. 22(a).
69
70

_ “:. > . ‘.-. }

It begins with the words; “Zpiducﬁdam‘_’__’ .
. G.P. p. 45,
7. ibid. p. 134
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Tamil™ to be suang before Tiruppanalvar's Amalanatipiras
is taken up for recitation. Here it is described how the Alvir
had the vision of dselectable experience of Sci Rangeanatha
from feet, clothing, mnavel, waist girdle, chest, neck, corail
lips, eyes and the whole body of the lotd. We shall sing the
penise of this Alvar who had the direct communion with God
theough avesic.: This scholar offers a fine observation ea.n
bymn in Tiruvaymoll™ The Alvir says here that he copid
not offer any refreshing service to the Lord when He perfor-
med great exploits. -However, the Lord Has. nbw-aspplied
the mind of the Alvar as an unguent which will soathen the
tiresomeness of the Lord. This scholar remarks that ordi
narily any one who gets the object: whioh he is keen on getting,
then slackens his interest om it in-coyrse of time. . That 4s not
the case with God-vealization. He is never satiated with the
visign. of :God which he is lucky to get.™ Two illustrations

‘arecontained in the ffu and are given within brackets. It s

not.ehénr whether they could have been given by Tirumalai
Nampi himseif Kausalya said to Rima that she could not
live - without him and desired to follow him to the forest.
When Rama pointed out to her that what she was intending
to do was against dharma, as she was attempting to leave her
husband bebind, she forgot all her misery and offsred him al]
her blessings for a safe journey. Krsna asked Arjuna mei o
grieve or think of flight from fighting the enemies. Arjunagave
upim nervousness and experessed his willingness to fight.”

Tuumankmyalur sings in parise of the Lord at
M;lmllﬂpurlm"_and_ldunufy Him with Kyrsna with the mani-
fold exploiis and God as Kalki. In this connection, he dcs-
cribes the deity as resembling the blue cloud which takes. .ip
the waters from the tenks that are situated in the forests on
the hills. Tirumalai Nampi offered here an interpretation foy
this. The comparison of the deity with the blue  cloud

—

72.- It.begims with the words, Kattavé kanta',
73. TY.M. 4.3.

74. llaon TV.M. 43

75. Bh,G.18:73.

76.  Peri. Tm. 2.5: 3.
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be ju-tified by showing the purpose for this comparison. The
calves which Krspa would be teading would move through the
hitls, bamboo groves and forests. Naturally they would
become thirsty. The Lord creates a lake here. He takes
water there along with them. With two palms dipped in
water and face downwards, He would dring water. Having
done this He becomes full (paripiirpa),”™ that is, pleased that
others are happy. - |

' Tirukkottiyfir Nampi,”™ who was one of the disciples of
Ydmuna, tavght RamZnuja the secret doctrines (rahaiya).
He composed a verse in Sanskrit™ to be sung before the
Periya-tirumoll of Tirumankaiyalvir is tsken up for reci-
tation. Here it is said that this scholar remembers the name of
this Alvdr with great regard. This Alviér had destroyed the
cvil effects of the kallyuga, He was a sun illumining the
world of poets. This is a direct refersnce to the titie ‘Poet
in the four-fold branches of Tami! poeiry’ (Naglukavip-
perumai) which he acquired through his literary skill#
and so was at ‘the head of the poets. His compositions
dispel the ignorance (or darkness) created by nescience.
Internal darkaess which is there in man due to past
deeds is removed by the illumining compositions of this
Alvar. -

| Thus the six disciples of Y&muna kept alive the tradi-
tion of learning the compositions of the Alvirs, Much of
what they had said by way of expounding and interpreting the
hymas in these compositions should have remained unrecor-
~ded.  The oral traditions kept some of these preserved to
posterity. Ramanujashould have derived immense inspiration
from these scholars and their contributions.  All these inter-
pretations found themselves recorded in the commentaries of
Perivaviiccan Pij)ai and Vatakkut-tiruvitip-pillai.

T1.  Nigamaparimala of Periva Parakils Sw&min on Pori. Tm. 2.5:3

78. He was boan in the year Sarvafir which corresponds to 987 A.n
vidﬁ PiTlAi p. 12. ; 3 L]

79. It begins with the words, ', Kaliydmi kalidhvamsam."
8. G ps52




